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FT H E following Preface is made from a 
collection of the delicate ſentiments of 


Dr. SAMUEL CHANDLER, a diſſenting mini- 
ſer, a great friend to religious liberty, and 


enemy to perſecution; from a Preface of his, 
containing ſome remarks on Dr. Rogers's 
Preface to his eight ſermons. The book is 
intituled, Reflections on the conduct of the mo- 
dern Deiſis, printed in 1727. 

Dr. CHANDLER tells us, at the beginning of 
his Preface, that the reverend Dr. Rogers, ca- 
non refidentiary of Wells, and chaplain to his 
Royal. Highneſs, had publiſhed eight ſermons 
concerning the neceſſity of divine revelation, 
with a tedious Preface that ſtrongly favours 
of the ſpirit of perſecution : therefore Dr: 
CHANDLER ſays, | 

Page vi. If the particular opinions of 
ſome, be no real prejudice to others ; and it 
the publications of ſuch ſentiments doth nor 

A de- 


Ow 


— — 


11 PREFACE. 

deprive others of the liberty of judging for 
themſelves, nor hurt them in any valuable 
intereſt of life ; why ſhould they not think 
for. themſelves, and publiſh what they ap- 
prehend to be true, without any cenſure of 
the civil magiſtrate, whoſe proper buſineſs it 
is, to preſerve all good ſubjects in their re- 
ſpective privileges, againſt the attacks of the 
vicious part of mankind on the one hand, and 


the worſe attempts of bigotted and imperi-. 


ous churchmen of every kind on the other ? 


And page x. It gives me, I confeſs, but” 


a mean opinion of the miniſters of any church, 


jet them be of the Epr/copal or Preſbyterian, 
or any . perſuaſion; for all parties in this. 


caſe are alike to me, when I ſee them tam- 


pering and meddling with their princes and. 
governors, in order to bring them into love 


with the doCtrines of violence and perſecu- 
tion, It looks like a ſervile, courting them 


for that power which they never knew how 


to manage, but have ever abuſed, as often 
as they have been entruſted with it,and which 
hath ever proved fatal to thoſe unhappy prin- 


ces in England, who have yielded to their 


perfuaſion and flatteries, as we may learn 
from the hiſtories of 41 and 88. And tho), 
to compals their deſign, they may talk of the 
glory of God, the good of the church, the 
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PREFACE. Ui 
danger and confufion produced by licentious 
notions, and the bad effects they muſt have 
on morality, civil peace, and the ſecurity and 
influence of government itſelf, yet I can ne- 
ver be brought ta believe, that theſe are the 


things they have uppermoſt at heart, but 
ſomething elſe that is dearer to them than re- 


ligion, viz, the grandeur, riches, and power 


of the clergy. 
Page xi. For one diſorder produced by the 


liberty of private judgment and the preſs, 
ten thouſand have been produced by the 
men, who either diſfruſling the caufs, or their 
abilities to defend chriſtianity, by reaſon and 
and argument, have made uſe of the wret- 
ched methods of carnal weapons of warfare 
and defence. What if the grounds of our 
religion are openly attacked, what damage 
is it to us that are believers ? Do not the ob- 
jections that are made againſt it give oecaſion 
to examine them more narrowly, and to 
ſolve them more accurately? 

Page xii. I am of the doctor's opinion, 
that our cauſe, as Chriſtians, is the c2uſe of 
God, againſt which the gates of hell Hall ne- 
ver prevail; but I cannot think there is any 
need of the political maxims of Lat aun 
which is from beneath, to ſupport and protect 
this cauſe of heaven, nor imagine how thoſe 
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1 PREFACE. 
helliſh arts, that were once made ule of is 
ſuppreſs and deſtroy it, can now be employ 


ed, with any advantage, to defend and pro- 


pagate it. 

And page xii. and xiii. I will never be- 
lieve, that any of the branches of the 2//uſ- 
trious houſe of Hanover, whom Providence 
ſeems to haye raiſed up to be the glorious aſ- 
ſertors of the liberues of mankind, and the 
ſupport of the Proteſtant religion, founded 
wholly on, and to be defended only by pre- 
ſerving the rights of conſcience and private 
judgment, will ever enter into the methods 
of perſecution, or ſuffer any ſet of clergy 


whatſoever, to perſecute in their name, and - 


by their authority ; whatever methods they 
may make uſe of to inſinuate into them their 
principles, or court their favour. 

It appears from the citations of Dr. Ro- 
gers in defence of the biſhop of L:tchjield and 
Coventry. 

Page xv. That the doctor aſſures us, that 
his Lordſhip might reaſonably call for the aid 
of the civil magiſtrate, in the controverſy be- 
tween him and the Deiſts? If he can reaſon- 
ably do it (ſays Dr. Chandler) it muſt be 
upon the doctor's (i. e. Roger's) principle, 
which is a very unreaſonably one, vis. that 
religion is incorporated into our civil conſtitu- 
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PREFACE. v 
tion, and become a legal part of our properties; 
as much ſecured to us by the oaths of our princes, 
and the authority and ſanttions of our laws, as 
our lives or fortunes. This 1s ſuch ſtrange 
ſort of divinity, as I ſhould never have ex- 
pected from a Chriſtian writer. Religion is 
incorporated into our civil conſtitution, i. e. the 
laws of England have made religion an entire 
civil matter, and Chriſtianity is ſupported, 
like the revolution, and the happy ſettlement 
conſequent to it, by an act of Parliament. 
The Deiſts are really in the wrong to oppoſe 
ſuch ſtrong arguments as theſe, and may, 
upon this ſettlement, be very eaſily refuted : 
for if religion be a legal part of our proper- 
ties, and as much ſecured to us by our laws, 
as our lives and fortunes, our tenure is cer- 
tainly good; and if the Deiſtt would do any 
thing to the purpoſe, they muſt at leaſt re- 
move the cauſe from the court of reaſon, and 
carry it into Weſtminſter-hall, to the Common 
Pleas, or the Court of King's Bench. A jury 
of twelve ſubſtantial freeholders, under the 
doctor's direction, would, I doubt not, make 
an excellent deciſion in the caſe, and con- 
demn the Deiſis to pay coſts of ſuit. 

Dr. Rogers argues as cited in the aforeſaid 
Preface, page xix. that in queſizons, where a 
perſon muſt, in the event, be determined by ſome 
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authority or other, he may reaſonably prefer the 
the autherity appointed by pnblic wiſdem, and 
may juſtly be required ſo to do. To which Dr. 
CHANDLER anſwers, 
Page xxii. That this doctor's ſcheme will 
ſuit every ſort and kind of religion whatſo- 
ever: for, if it be expedient, that there 
ſhould be a public wiſdom or conſcience in 
England, tis altogether as fit, that there 
ſhould be one in Scotland, France, and Ttah. 
And if men are to be required to ſubmit to 
ſuch a public conſcience any where,they may, 
and ought to be required to do it every where, 


unleſs the doctor will modeſtly affert, that 


the public conſcience or wiſdom of the En- 
gliſb convocation and parliament, in matters of 
religion, is infallible: and if this way of rea- 
ſoning be juſt, I would aſk what right our 
bleſſed Saviour had to preach againſt the 
public wiſdom of the Jeiſb Church? Or 
how the doQtor will be able to anſwer that 
plain queſtion, Have any of the rulers, or of 
the Phariſees believed on him, John vii. 48. or 
what right had the apoſtles, and firſt prea- 
chers of Chriſtianity, to propagate the reli- 
gion of the goſpel againſt the public wiſdom 
of the Roman commonwealth? or the Athana- 
fans to preach againſt the public wiſdom of 


the Arians, when Arianiſin was eftabliſhed 
both 
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both by the ſpiritual and civil power? or our 
reformers againſt the public wiſdom of the 
Popiſh church? or the friends to the old 
church of England, againſt the public wiſ- 
dom of the Rump and Oliver, when Preſby- 
terianiſm or Independency became eſtabliſh- 
ed by law? Surely our Chriſtian and re- 
formed Martyrs and confeſſors were very 
weak and obſtinate creatures, to oppoſe the 
religion of their country ; had they but un- 
derſtood our doctor's principle of a pulic. 


* wiſdom or conſcience, and confidered reli- 


gion not as a perſonal but political matter, 
they might have ſaved themſelves the trouble 
of perſecution, and the magiſtrate the trouble 
of perſecuting and deſtroying them. This, 
if I am rightly informed, is the method of 
the Jews in Spain and Portugal at this day, 
who, to ſave themſelves from the tortures of 
of the inquiſition, ſubmit to the public con- 


| ſcience where they live, and in obedience to 


it, become themſelves many of them inqui- 
ſitors. 

Page xxiv. But he (Dr. Rogers) tells us, 
Preface, page Ixii. That the liberty of judgment 
in religion, is an inherent right of every man, 
and confirmed to every Cbriſtian by the goſpel. 
Magna eſt veritas, et pracvalebit, Bleſſed be 
God for ſuch a conceſſion from the mouth of 


a pro- 
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a profeſſed enemy to liberty of conſcience, - 
and aſſertor of being required to ſubmit to a 
public conſcience. If then the liberty of pri- 
vate judgment is an inherent right of every 
man, and confirmed to him by the goſyel; 
what buſineſs, in God's name, has the pub- 
lic wiſdom with his conſcience? Why muſt 
not the Deiſt have his right of private conſci- 
ence as well as the Chriſtian ? Stri&ly ſpeak- 
ing, he owns, this right of private judgment 
cannot be reſtrained ; that is, ſpeaking ober- 
wiſe, it may. Then let him ſpeak ſtrictly; 
and tell us when, and by whom. I, on the 
other hand, affirm, and will demonſtrate, 
that in no way of ſpeaking whatſoever, it can 
be taken away, and that becauſe, as he him- 
ſelf ſays, the liberty of private judgment is an | 
inberent right of every man, and confirmed to 
him hy the goſpel. If this aſſertion be true, 
x as I believe it 1s, what hath the conſcience 
of a parliament or conyocation, to do to in- 
fluence my conſcience, who am allowed by 
God and nature to judge for myſelf. 

*Tis this very principle of a public conſci- 
ence, that hath introduced all the confuſions 
and calamities, that have ever plagued the 
Chriſtian world upon the ſcore of religion. 
Had men but the quiet choice of their reli- 


gion, they would be as eaſy, as in the choice 
+48 


PREFACE. ix 
their diet or dreſs. If no man was diſturbed 
for his own opinions, he would have no 
temptation to diſturb another for his; or, 
if through an enthuſiaſtic ſpirit, he ſhould 
attempt it, the civil power hath a right to 
prevent and puniſh him. But when once 
men come to ſet up their own conſciences as 
a ſtandard for others, this will be a never 
failing ſource of confufions, fightings, and 
every evil work; and therefore I will take 
the liberty to tell this reverend divine, that 
whoever preaches up the doctrine of a public 
conſcience, is ſo far an incendiary and com- 
mon enemy to mankind ; and whoever pre- 
tends to vindicate Chriſtianity, by writing in 
defence of perſecution, ſcandalouſly betrays 
the nobleſt cauſe in the world, and is a much 
worſe enemy to it, than a profeſt Infidel! or 
Deiſt. 

But the doctor, perhaps will condeſcend to 
allow the liberty of private judgment, pro- 
vided the liberty of the preſs he denied: for, 
he tells us, Pref. p. 62. That, rictiy ſpeał- 
ing indeed, the liberty of private judgment or 
opinion, cannot be taken away or reſtrained ; 
but that an unbounded liberty of publiſhing that 
Judgment, can be challenged from no claim of 
nature, no rule of the goſpel ; nor reconciled to 
the order, or even the being of a ſetiety, found- 
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ed upon a certain ſyſtem of doctrines and rules, 
as the Chriſtian Church is. But I would aſk, 
how comes @ civil ſociety and the Chriſtian 
Church the ſame thing, as the doctor muſt 
mean, or elſe his argument is impertinent ? 


I have ever been weak enough to think, that 


Chriſt's “kingdom is not of this world ;” 
and that therefore a civil ſociety, as ſuch, 1s 
not the ſame thing as the church of Chriſt. 
Or how will he prove, that the very being 
of a ſociety doth depend on the profeſſion of 
Chriſtianity ? I am aſſured of the contrary, 
becauſe there were many flouriſhing ſocieties 
before the name of Chriſt was ever heard of 
in the world. And if ſocieties can ſubſiſt 
without Chriſtianity, I apprehend, that a 
fair oppoſition to Chriſtianity, can never be 
of any diſſervice to ſocieties, eſpecially as they 
have a power to protect Chriſtians as well as 
unbelievers, though I heartily allow, that no 
ſcheme of religion whatſoever, is ſo well cal- 
culated for the welfare of ſocieties as the 

Chriſtian. | 
Page xliv. That Chriſtianity has been diſ- 
puted, and eſtabliſhed by former ages, can- 
not, in the nature of things, be any reaſon 
for any perſons believing it at preſent ; but 
is a ſufficient proof, that it is a religion cap- 
able of bearing diſputation, and that there- 
fore 
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PREFACE, xi 
fore it may be diſputed. If every objection, 


that perſons of learning and parts could ſug- 


geſt, hath been heard and refuted, what 


harm can the revival of thoſe objections do? 


Are not the preſent learned clergy capable of 


refuting them? and will it not be their ho- 


nour to do it? | 

Page xlvi. They who diſputed Chriſtianity 
in former ages, before they believed it, acted 
a wiſe and honeſt part; and there is no more 
virtue in an implicit faith in our times, than 
there was in theirs, Every man that hath op- 
portunity and capacity, ought to conſider 
the matters diſputed of, and to enter into the 
real merits of the cauſe, if he would believe 
upon any foundation of reaſon and truth. A 
Deiſt will think himſelf more eſpecially 
obliged to ir, becauſe the piety and prudence 
of the public conſcience, heretofore cauſed 
ſome of the principal writings againſt Chri- 


ſtianity to be deſtroyed. This very thing will 


naturally raiſe a ſuſpicion of ſome weakneſs 
in a cauſe, the defenders of which took ſuch 
an extraordinary ſtep to ſupport it. And 


therefore, every man that would not be im- 


poſed on, and that hath any regard to his ho- 
nour, and his acceptance with God, ought 
to enquire for himſelf, and diſregard, in this 
reſpect, the public conſcience, and the autho- 
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rity of public wiſdom ; the religion of the 
parliament or church being no more to him 
as ſuch, than the religion of a Siameſe or 
Brachman. 

Page xlviii. Neither nature nor revelation 
hath given, or can give men a right or power 
to judge, or believe for others: and if this be 
true, every man has a right to all methods 
of information, and of conſequence, to know 
all the objections that can be-reaſonably ur- 


ged againſt the religion of the public wiſ- 


dom; ſince no cauſe can be judged of impar- 
tially, before both ſides of the queſtion are 
underſtood : and therefore every man hath a 
right from nature and religion to publiſh his 
difficaltics, that they may be fairly debated, 
becauſe he hath a right both- to be ſatisfied 
himſelf, in the nature and evidence of reli- 
gion, and to reform and convert others from 
their errors. 

Page l. The liberty pleaded for, is only a 
liberty for mankind, peaceably and quietly 
to think for themſelves, to examine into 


nature and evidence of religion, with candid- 


neſs and good manners, to debate its diffic 
ties, to worſhip God according to their con- 
ſciences, and to pay no more deference to 


public authority in theſe things, either as to 


notion or practice, than they tliemſelves are 
CON 
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convinced in conſcience they ought to do. 
And in this liberty, they think they have a 


right to be protected from all manner of per- 


ſecution or violence, whether it be by brand- 
ing them with names of infamy or diſgrace, 
tying up their hands, ſtopping their mouths, 
impriſoning their perſons, condemning them 
to fines, cutting off their ears, tying them 
to the whipping-poſt, or any other method 
of wholeſome ſeverity, the doctor or his 
friends may think fit to recommend. They 
allow no authority of any kind or degree to 
the prince, or the prieſt, or the mob, to dic- 
tate to their conſciences, or require their ſub- 
miſſion in matters of religion to the public 
authority. They think the civil government 
is only concerned about civil affairs, and that 
the miniſters of the goſpel, are to preach up 
virtue, piety, charity, and univerſal benevo- 
lence, to reſcue the vicious from the power 
of ſin, and to convince the erroneous by rea- 
ſon and argument; that they ought not to 
influence mens paſſions, to call fire from hea- 
ven, or the ſword from the earth, but to 
conform themſelves to the example of Chriſt, 
who, when reviled, reviled not again, and to 
the apoſtles of Chriſt, who approved them- 
ſelves his miniſters, not by flattering the prin- 
ces of the earth into the love of tyranny and 
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_ perſecution, but by pureneſs of life and doc- 
trine, and ſpititual weapons of their warfare. 


This is the only liberty I plead for, and 
tis evident, that ſuch a liberty is neceſſary to 
the honour of Chriſtianity, and every way 
conſiſtent with the peace of ſocieties; and 
without ſuch a liberty of fairly reaſoning, and 
writing againſt public eſtabliſnments, Chri- 
ſtianity could not have been eſtabliſhed at 
firſt, &c. 

Page xliii. The liberty of the preſs is one 
glorious preſervative againſt tyranny in church 
and ſtate, againſt the progreſs of ſuperſtition, 
prieſtcraft, falſe doctrine and hereſy. While 
the preſs is open, all arguments in favour of 
theſe things will not fail to be conſidered and 
refuted ; whereby intriguing and ambitious 
men will be curbed, falſe principles will have 
but little influence, and the liberties civil and 
religious of mankind be more effectually ſe- 
cured. Religion will be, not the effect of 
blind obedience to, and implicit belief of 
thoſe, who may have an intereſt to ſupport 
by ignorance and deceit, but of free choice and 
impartial enquiry. And when men are thus 
eaſy in their conſciences and properties, what 
inducements can they have to diſturb the 
peace of ſocieties, or the government that at- 


fords them protection and ſafety? According 
to 
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PREFACE. xv 
to my ſcheme, every man will be at peace 
himſelf, and hindered from interrupting the 
peace of every one elſe. Perſons of meaner 
capacities will this way have more abundant 
aſſiſtance to direct and form their judgments, 
the clergy will have ſufficient leiſure to pur- 
ſue their ſtudies, and the ohjections of learn- 
ed and inquiſitive men, give them opportu- 
nity of entering into the difficulties of Chri- 
ſtianity, of clearing them up, and placing it 
upon a ſurer foundation of truth and reaſon. 

Page lv. I ſhall never ceaſe to pray, from 
all public conſciences, from tying up of 
hands, from requiring men to ſubmit to au- 
thority, from a political religion, from penal 
laws, from a perſecuting clergy, and from 
arbitrary government ; from all ſuch falſe 
doctrine, hereſy, and ſchiſm, Good Lord de- 
liver us. 

To this defence of religious liberty by 
the learned Dr. CHANDLER, I ſhall ſubjoiu 
ſome reaſonable Queries concerning 

I. Free enquiry and religious toleration. 

2. Of li miling, ſuppreſſing, and over-rul- 
ing mens enquiries by authority. 

3. Of perſecution for mens religious prin- 
FS. 

4. Of the religion of the Jeus, and whether 

it is the foundation of Cbriſtianity. 
5. Of 
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5. Of Labels. 

6. Of chriſttanity, church, and govern- 
ment. 
Of theſe in their proper order, and 

1. Of free enquiry and religious toleration. 

Jeſus Chriſt ſaid to the common people 
of the Jews © Wherefore judge ye not in 
yourſelves what is right?“ Therefore the 
common people have a power and a right ſo 
to do. And St. Paul adviſes men to © prove 
all things, and hold faſt that which is good” 
but how can they do this, if they may not 
enquire and reaſon freely? Are mens prin- 
ciples and practices corrupted or improved 
by reaſoning ? Are not mens ſentiments and 
actions ſet in a true light thereby? Do not 
men, by reaſoning, come to the knowledge 
of many neceſſary truths ? Does not the free 
exerciſe of reaſon teach men to realon right- 
ly, rectify their notions, and diſplay the 
neceſſity and excellency of moral conduct? 
If man has a better, that is, a wiſer, plain- 
er, and more convincing guide than reaſon, 
in matters of faith as well as practice, how 
is it proved? Is not that faith which diſ- 
cards reaſon unreaſonable faith ? Can it have 
any ſtandard but that of capricious authori- 
ty ? If therefore chriſtianity is a reaſonable 
religion, how can reaſoning injure it? If 
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PREFACE. xvii 
it has not reaſon for its rule, has it any fixt 


rule at all ? 

Why is the bible tranſlated into the com- 
mon language of the people, if it may not 
bear their common inſpection and examina- 
tion ? and if it may, why may not any one 
frecly publiſh their ſentiments concerning any 
part of it? 

If men are allowed to uſe their reaſon in 
reading, will they not laugh at, and ridicule 
abſardities ? but things that are reaſonable 
and right in their nature, not being the ſub- 
ject of ridicule, whoever ridicules them, 
ſhews a want of reaſon; what then can be 
brought into ſcorn, before it be ſhewn to be 
abſurd and ridiculous ? The ridicule that can 
ſtand the teſt, is reaſon ; and if men maintain 
opinions which fear the ridicule, is it not to 
be feared, that their opinions are abſurd and 
ridiculous ? Are not thoſe things which are 
accounted ſacred by ſome people, eſteemed 
ridiculous by others, as idols and tranſubſtan- 
tiation, Sc. and do thoſe, who eſteem things 
ridiculous, treat them as ſacred? 

Should not all deſtructive enthuſiaſm, and 
erroneous notions, which ſet forth bad ex- 
amples to mankind, and ſanctify them with 
the name of God and godlineſs, be reaſoned 
againſt, for the honour of God, and the 
C caule 
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xviii PREFACE. 
cauſe of truth and virtue ? and does he, who 
writes and reaſons for this end, deſerve diſ- 
grace or honour ? How can a man diſplay truht 
more clearly than by ſhewing the abſurdity, 
contradiction, and contemptibleneſs of miſ- 
chievous error, of ſanctified falſehood, and of 
falſe repreſentations ? | 
Without free enquiry and free reaſoning, 
have not men been often miſtaken, and 
thought that to be truth in one age, which 
has been found to be error in another ; and 
that to be error in one age, which has been 
found to be truth in another ? Unleſs we 
have liberty to enquire into all things relat- 


ing to ſcripture and religion, are we not in 


danger of falling into popery again, or under 
enthuſiaſtic power, as bad as popery? Are 
any perſons injured by the knowledge of 
truth, and therefore adverſaries to it; but 
thoſe who are intereſted in keeping mankind 
in a ſtate of ignorance and error , for what 
miſchief can the knowledge of truth do to 
others ? If truth can be productive of miſ- 
chief, by being made public, is it not right 


to abandon truth, and to encourage and pro- 


mote falſhood and hypocriſy ? But if the 
knowledge of truth be of no pernicious con- 
ſequence, de not they promote falſhood, 
hypocriſy, and vice, who ſtop the propaga- 


tion 
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tion and progreſs of truth, by ſuppreſſing 
public argument? For if arguments, pub- 
liſhed to expoſe falſhood and villainy, are 
ſuppreſt, muſt not falſhood, * and 
villainy prevail ? 

Is he an enemy to religion and govern- 
ment, who maintains that all religions ought 
to be tolerated, but ſuch as ſeek to advance 
their own, by ſuppreſſing all others? Would 
an equal toleration of all religions that are 
obedient to the ſtate, be injurious to it? Or 
would ſuch freedom introduce immorality, 
and make men bad neighbours to one another: 
Would it not naturally tend to remove the 
cenſures of men for their being of different 
opinions, if every man had leave to differ 
according to his own judgment ? | 

Are not the ſame arguments uſed by pro- 
teſtants againſt deiſts, as papiſts uſed againſt 
proteſtants? And do not the ſame reaſons 
juſtiſy the deiſts againſt their proteſtant ad- 
verſaries, as juſtified proteſtants againſt pa- 
piſts? Are not then proteſtants turn'd pa- 
piſts, and deiſts now the only proteſtants? 


2. Of limiting, ſuppreſſing, and over- FR 


ing mens enquiries by autberily. 


What liberty have men to boaſt cf, where 


liberty of public argumentation is ſuppreſt ? 
C 2 If 
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If men have liberty to enquire and examine 
only for themſelves, but not to declare or 
publiſh their thoughts that occur to them 
from ſuch examination, what liberty is this? 
Is it not a liberty which cannot be hindered 
within the walls of an inquiſition ? 

Is it not reaſonable that men ſhould pub- 
liſh the opinions they form by their private 
judgments concerning diſputable ſubjects, 
that if wrong, they may be better informed; 
if right, that truth may take place, and that 
nien may better know it their private judg- 
ments are right or wrong, after they have 
paſſed a public examination? 

Do thoſe who have truth on their ſide 
ſear the publication of it? and do not thoſe 
who are againſt the truth, practice hypocri- 
ſy to hide it, and the ſhame that attends their 
being thought enemies to it? and are not 
theſe the men that endeavpur to ſtifle and 
ſuppreſs it? * 

If the free and public exerciſe of reaſon 
be prevented, will not the knowledge of 
moral virtue be obſcured, the practice of it 
be diſcouraged, and enthuſiaſtic notions and 
practice prevail, tyrannize, and enſlave 
mankind, ſanctify every vice, and make it 
rampant ? It people take error to be truth 
and deceive themielves, or are mifled by 
their leaders, how can they be undeceived 


if 
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if they may not make known the argu- 


ments that detect thoſe errors? 

Can the expoſing falſe notions of God 
and his laws be blaſphemy, tho' thoſe notions 
may be ſanctified by the deceivers and the 
deceived ? If men have liberty to examine 
what they read, have they not liberty to de- 
clare what they find to be true by examination, 
and reject what they find to be wrong? Or 
what liberty have they to judge of right and 
wrong ? Or of what uſe are their judgments, 
if the publiſhing of them be forbidden ? 

Is not ſuppreſſing the publication of mens 
ſentiments at pleaſure, tantamount to that 
of licenſing the preſs? Is not the conſequence 
of it, the promoting ignorance among men, 
and a tyrannical, deſpotic government, in 
church and ſtate ? 

Is not ſuppreſſing argument by law, run- 
ning back into popery again; nay, renounc- 
ing chriſtianity, and condemning all its ad- 
vocates and martyrs who have acted againſt 
human laws to propagate and promote it ? 
And can ſuch laws as prevent the propaga- 
tion of truth by argument be chriſtian laws, 
or can ſuch practice be truly chriſtian, which 
is contrary to the nature of chriſtianity, 
and injurious to its cauſe * 


If 
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If chriſtianity is not founded on argu- 
ment, and therefore to ſupport chriſtianity, 


free argument muſt not be ſuffered, may 
not any falſe religion be ſupported by law, 
if argument be ſuppreſt? What is chriſti- 
anity then better than any other falſe reli- 
gion which cannot bear argument? If chriſ- 
tianity can bear argument, why ſhould it be 
ſuppreſt ? If chriſtianity be promoted by 
argument, then to ſuppreſs argument, is to 
ſuppreſs chriſtianity. 

If cuſtom or human authority be 
the law which abſolutely and deſpoticly 
determines and eſtabliſhes right and wrong 
in judgment and practice, and if the prin- 
ciples which have not that ſanction are 4%, 
pbemy, hereſy, infidelity, or whatever elſe cuſ- 
tom or authority may call them, then 7:zb# 
and wrong are not real and diſtinct natures 
determinable by e and reaſon ; but all mo- 


ral truths are fictions and fables, which have 
no real foundation in the nature of man, or 


in the differences of things, but in arbitrary 
impoſition only. But can an law or autho- 
rity of man make that to be right or good, 
which in its own nature is wrong or wicked? 


Unieſs the laws or authority of man can 


change the nature of things, how can they 
put an intrinſic worth into that which wants 
it, 


| 
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it; or take it away from that which poſſeſſes 
it? And how are theſe known but by free 
enquiry and argument? If there is a real dif- 
ference in the nature of good and evil in 
man's nature and practice, ought not a man 
to ſay what is true, and do what is right, 
tho law and religion, or the profeſſors of 
both, ſhould conſpire together to act contrary 
to truth and juſtice? 

The law of man is properly applied to 
the judgment of mens actions, but what 
right has it to govern the ſentiments of the 
mind, which is the peculiar province of the 
law of God, whoſe light only can ſhew to 
men what is truth? If authority and not 
reaſon is to govern us in religion, what re- 
ligious freedom have we more than others 
in any country? Whatever may be argued 
for, but not againſt, being ſupported by law, 
is it not power only, which is its ſupport? 
and does it not fear a trial at the court of 
impartial reaſon? 


3. Of Perſecution. 


Is it not the buſineſs of divines to defend 
their divinity? and what they cannot defend 
by reaſon and fair argument, is it juſt for 
them to defend by perſecution ? Is it not 
their 
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their duty to inform and inſtruct thoſe who 
miſunderſtand the ſcriptures ? 

To ſentence men to puniſhment for uſing 
their reaſon in the examination of ſcripture, 
when enthuſiaſtic notions drawn from ſcrip- 
ture are indulged ; is it not the way to de- 
ter men from uſing their reaſon, and to 
encourage them to turn enthuſiaſts ? 

When men not guilty of crimes ſuffer 
as criminals, is it unlawful to ſay what 
is proper in their vindication ? if it be, muſt 
not innocency ſuffer, tyranny and perſecuti- 
on prevail? 

Is it lawful to enquire freely concerning 
religious matters? If it be not, where is li- 
berty of conſcience? If it be, why are any 
perſecuted for it ? If any one is, what liberty 
have the ſubjects of theſe realms to expoſe 
and defend their ſentiments of religion? If ſelf 
defence be permitted for the ſafety of the bo- 
dy, why not the defence of our rational prin- 
ciples for the ſafety of conſcience ? 

Is not every man ſond ot thewing his ability 
to conquer his opponent by argument when 
it is in his power to do it? and will not all 
men blame him that uſes blows for argu- 
ments, or ſeeks revenge by law, inſtead of 
diſplaying the truth by his ſuperior abilities? 
Which beſt becomes the Scholar, and the 
Gentleman? Can 
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Can puniſhing a man for his writings to 

expoſe vice and error, bring honour to the 

church or ſtate, or to the proteſtant cauſe ? 

Is not ſuch conduct deſtructive of true re- 

ligion, piety, loyalty, and the natural rights 
of mankind ? 


Are not men of reaſon and argument to 


be convinced by reaſon and argument? Or 
are impriſonments, pillories, hard labour, 


fines, and keeping company with felons, 
more proper methods of conviction? 


Are not proſecutions for opinions in mat- 
ters of conſcience, or for mens judgments of 
things, vulgarly eſteemed ſacred, carried on 
in the king's name, in order to remove the 
odium of perſecution from the bithops and 
clergy, to impute it to the Sovereign, as Mo- 
ſes uſed the ſanction of the Lord's commands 
for all his doings ? 

If a man's arguments or ſentiments are not 
proved to be falſe before he is condemned 
for them, is he not condemned as guilty 
without proof ? 

Is not perſecution the refuge and ſanctuary 
of error? Is it ever uſed to ſupport argu - 
ment but when reaſon fails? 

When a man ſuffers for no bad practice, 
but for principles which are in their nature 


reaſonable and righteous, is it not perſecu- 
D tion? 
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tion ? Can ſuch principles render a proteſ- 
tant church in danger, or unhinge the 
ſtate? Is not rather the ſupport of rational 
principles, their ſupport ? 

Can perſecution be juſtified in the church 
of England, and condemned in the church 
of Rome ? Is this ſpirit right in one church 
and wrong in another ? Is not quitting the 
form and faith of popery, and yet retaining 
the ſpirit of it, and juſtifying it by popiſh 
arguments and practice, only popery in diſ- 
guiſe, or in another dreſs or maſk ? 

Is not perſecution for religious principles 
invading the rightful liberties of conſcience ? 
and does not ſuch practices render the clergy 
contemptible ? 

If thoſe who have the greateſt authority 
in religious affairs, who are at the head of 
eſtabliſh'd religion in power and practice, 
do not prevent perſecution, or exert their 

power to put a ſtop to it, are they not indif- 
ferent about it, and favourers of it, and 
do they not countenance ſuch practice by not 
acting againſt it, ſo as to ſhew themſelves 
enemies to it ? 

When men endeayour to vindicate that 
by power which they ought to do by rea- 
ſon, 1s 1t not evident that they take a wrong 
method, or ſhift the ſcene, becauſe they 

know - 
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know not how to play their part as they 
ought ; or have a bad part to play ? Does 


not this confirm their opponents in their 


being right ? and that their powerful ad- 
verſaries are evidently wrong, and main- 
tain their falſe principles becauſe theſe main- 
tain them ? 

If a man is judged and condemned as a 
criminal for uſing his reaſon in judgment, 
and declaring it, to detect what he thinks 
to be error and impoſture, how is liberty 
of conſcience granted or enjoyed ? 


4 Of Tudaiſm. 


Do the expoſers of ſanctified wickedneſs 
and falſhood deſerve puniſhment, or the 
defenders and ſupporters of it for the ſake 
of intereſt ? Does diſcovering the frauds of 
the religion we have aboliſhed, as Judaiſm, 
any more than of the religion we have 
abandoned, as Paganiſm, deſerve puniſh- 
ment? 

Can it be blaſphemy againſt God to ridi- 
cule falſe gods? or to aſſert that whatever 
is God, muſt have the qualities and attri- 
butes of God ? Could the finite human 
form which appeared to Abraham be God 
Almighty becauſe he faid he was? Muſt not 
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a finjte perſon have finite powers and pro- 


- perties ? And can ſuch a perſon be that in- 


finite Being which God muſt of neceſſity 
be ? 

Do not thoſe who ſet forth God to our un- 
derſtandings in a falſe light, ſet forth a 
falſe God ? for do not falſe notions of God, 
lead men from the true God? Is not this 
the way that idolatry was introduced ? and 
is not eſtabliſhing falſe notions of God, 
eſtabliſhing idolatry ? 

Is it not more reaſonable to believe that 
evil actions, which are in the power of man 
to do, are man's doings, than that they are 
God's, or-done by his angel, or command ? 
for true and good religion cannot want the 
ſupport of fraudulent and evil deeds. And 
does not an abſurd, fooliſh, or wicked faith 
lead to actions of like nature ? 

Should the character of Moſes be ſup- 
ported in oppoſition to the character of 
God ? or the religion of Moſes in oppoſition 
to truth and righteouſneſs ? Cannot a man 
be a good chriſtian without believing in 
Moſes? Do any chriſtian creeds require 
ſuch belief ? E 

Is the foundation of the chriſtian religi- 
on ſhaken by ſhewing that it does not ſtand 
on the foundation of Moſes, which may 

be 
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be ſhaken and overthrown, but on the 
rock of nature, which the gates of hell 
cannot prevail againſt? Do not thoſe who 
accuſe and condemn a man for attempting 
to ſhake the foundation of chriſtianity fear 
it may be ſhaken, and that it is conſequent- 
ly weak, if man can do it? for if they 
thought otherwiſe, would they not rather 
laugh at the vain attempt of any man, than 
perſecute him for it? And is not doing fo 
as ridiculous as putting a man's feet in the 
ſtocks for kicking againſt a rock with intent 
to ſhake it ? 

The people of the Jews were to receive 
the law of right and wrong from their 
prieſts mouth (Mal. ii. 6.) If we are to re- 
ceive the ſame by abſolute authority, not 
by the reaſon and nature of things, do we 
not run into Judaiſm ? And who can know 
truth, any otherwiſe than the prieſt tells 
him, when the prieſt keeps the key of his 
underſtanding ? May not men then do evil 
for God's fake, as the Jews did, and think 
they obey his laws, when they act contrary 
to them ? Did not the Jews murder their 
neighbours for the pretended cauſe of God ? 
and if we are to be guided by their writ- 
ings, have they not ſet us a pattern to do 
the like? Is this to the honour of God 


and 
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and true religion? and are theſe leſſons to 
promote morality ? are the laws that are in- 
jurious to men, the laws of God ? 

Are chriſtians to beleive concerning God 
as the Jews were taught, that God has the 
form, paſſions, and imperfections of man? 
that to diſplay his power, he acts contrary to 

wiſdom, in counteracting his own deſigns, 
as in the caſe of Moſes's miracles and Pha- 
raoh ? Is it criminal to expoſe ſuch falſe no- 
tions of God ? 

Is wickedneſs to be juſtified, becauſe com- 
mitted by thoſe who are called ſaints, and 
cloaked over with the command of God, or 
his name, or the pretence of religion ? Is it 
wicked to take off the ſanctified vail that is 
put upon wicked actions, to make them ap- 
pear righteous ? or is true religion brought 
into contempt becauſe ſuch are detected ? 

As Moſes declared his religion was to en- 
dure for ever, it prevented, as much as it 
could, the coming in of the chriſtian reli- 
gion, and conſequentiy was an enemy to it, 
but had it been of God, muſt it not have been 
friendly to it, and embrace it ? 

Is not proving the Jewiſh religion to be 
falſe, and the Chriſtian religion to be true, 

. the beſt method to convert the Jews to em- 


brace Chriſtianity ? but if Chriſtians allow 
| that 
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that the Moſaic religion was of God, do not 
Chriſtians confirm them in their unbelief of 
Chriſtianity ; for are any of God's laws to 
be aboliſhed ? does one truth annul ano- 
ther? or does God give one law to aboliſh 


another ? or can the laws of an unchange- 


able being be changed ? 
Is it laudable in any man to treat his king 


with inſolence, in the name of his God? If 
ſuch behaviour be juſtified, may not a prieſt, 


by ſuch example, take the ſame rebellious 


liberties when they differ with their kings? 
Can the laws of God be uncertain, fo that 
what are his laws at one time and place, are 
not the laws of God at other times and pla- 
ces? If this may be poſſible, muſt not God's 
mind and will be different at different times? 
and is he not partial, if he does not govern 
men at all times, and every where, by the 


ſame reaſonable laws? 
The laws of Moſes were declared to be 


weak and unprofitable, by the author of the 
Hebrews. Can God be the author of weak 
and unprofitable laws? Why were thoſe 


laws called bondage, and faid to conſiſt in 


weak and beggarly elements, if thoſe laws 
were of God? Is the law of God a yoke, 
which men are not able to bear, as the 


apoſtles declared thoſe of the Jews were ? 
or 
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or is his yoke eaſy, and his burden light ? 
If the laws of God and Moſes thus differ, 
can the laws of Moſes be the laws of God? 
Muſt not the laws of a perfect being be per- 
fect? and can ſuch admit of contradiction or 
change ? 

Have we any thing good from Moſes but 
what is moral ? and were not gaod morals, 
before Moſes, formed by the nature of hu- 
man ſociety, and the reaſon of man to pro- 
mote human happineſs ? 

Has not St. Paul repreſented Judaiſm but 
as a type or ſhadow of Chriſtianity ? and is 
that, which is but the meer ſhadow of reli- 
gion, any religion at all? Is Chriſtianity 
any more founded on Judaiſm, becauſe je- 
| ſus was a Jew, than it would have been on 


paganiſm, had he been a Roman, ſeeing 
Chriſtianity had aboliſhed both. 


5. Of Libels. 


If the truth of things eſteemed ſacred are 
judged a libel, how will things ſacred be 
eſtcemed truth? Seeing nothing is more ſa- 
cred than truth, nor more neceſſary in ſa- 
cred caſes, than liberty to judge to judge of 
it; can expoſing error and falſchood, in 
things that have a facred appearance, be cri- 

minal 
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minal? and how can what is not criminal be 
a libel. 6 

If what is true, may be a libel in law 
then is it not in the power of the law to ſup- 
preſs any diſagreeable truth? But if thoſe 
writings only are libels, which are falſe, 
ought they not ſo to be proved, before they 
are condemned as ſuch? If falſity be ne- 
ceſſary to conſtitute a libel, how can the 
detecting falſity be deemed a libel ? If an 
infamous ſtory, though true, may be a libel, 
what infamous ſtory, though ever ſo true, 
may be told. : | 

If detecting infamy or falſehood in cha- 
raters, or writing eſteemed ſacred, be libel- 
lous, then, on whatever the opinion of ſa- 
cred is ſtamped, every diſcovery of iniquity 
or fraud in ſuch, is a libel. If in ſuch caſes, 
it is a libel that makes truth appear, is not 
ſuch truth for ever baniſhed and barred ac- 
ceſs, muſt we not then remain always in the 
ſame errors we once embraced ? What evil 
or error can then be detected which has the 
ſacred maik? Does it become religion or go- 
vernment to {ſcreen infamy or falſehood * 
Is the proteſtant church as the popiſh, 3 
ſanctuary for villainy ? If proteſtants are go- 
verned by the tenets and maxims of popery, 
does not tlie ſpirit of popery ſtil] remain 

E among 
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among us, and is it not defended by us? 
how then can we defend ourſelves againſt 
it? or with what juſtice can we condemn 
it ? 

If diſcovering errors and abſurdities in 
ſcripture be judged libellous and blaſphe- 
mous, may not any one who does ſo, be pro- 
ſecuted for libel and blaſphemy ? and have 
not Nr. Morgan, Dr. Middleton, Dr. Bur- 
net of the Charter-houſe, Mr. Le Clerk, Mr. 
Blount, Lord Bolinbroke, and many others, 
expoſed the errors and blunders of ſcripture 
hiſtorians, and many of their ſentiments too, 
in the ſtrict letter-ſenſe, as well as the au- 
thor of the Free Enquirer, without being 
proſecuted for writing blaſphemous libels ? 
And how can detecting ſcripture errors be 
blaſphemy, when Mr. Potter has undeniably 
proved, that no part of ſcripture, ſave the 
writings of the prophets, is pretended to be 
given by inſpiration, in his book, entituled, 
The Authority of the Old and New Te I 
conſidered ? 


6. Of Cbriſtianity, Church, and Government. 


Can any writings tend to ſhake or overturn 
the foundation of Chriſtianity, which lays down 
truth and righteouſneſs for its foundation, 

and 
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and principles deducible from the eternal law 
of nature, and inconteſtible evidence? Can 
this injure the church and fate ? and not ra- 
ther tend to rectify the one, and eſtabliſh 
the other ? 

Can what is written, to detect error, vice, 
and fraud, bearing the face of religion, and 
gilded with ſeeming ſanctity, be znculcating 
in the minds of his Majeſly's ſubjefts, a total 
contempt and abborrence of all religion, and 
not the very contrary ? 

Can what is written to undeceive man- 
kind in the nature of religion, and rationally 
to diſtinguiſh that which is intrinſically true, 
from that which is intrinſically corrupt, but 
pure in appearance, tend entirely to overthrow, 
extinguiſh, and deſtroy all religion, and religi- 
ous eſtabliſhments whatſoever, or the very con- 
trary ? | 
Can taking off the vail that is thrown 
over falſe repreſentations, d:f/uſe and propagate 
irreligious and diabolical epinions in the minds 
of men? or ſhake the foundation of the Chriſtian 
religion. 

Can the civil and eccleſ aſtical government 
be ſhaken by reaſon and argument, and the 
truths reſulting therefrom ? or has it not the 
firmer eſtabliſhment thereby ? 


How 
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How can that which is written to expoſe 
vice and fraud, tho' ſanQtified, corrupt the 
morals and principles of his Majeſty's ſubjeEts. 

Is not rational liberty of conſcience juſti- 
fiable, and muſt not enthuſiaſm prevail, if 
reaſon be ſuppreſt ? and if it do, may it not 
tend to the utter ſubverſion of the civil and ec- 
clefraſtical government in church and ſtate, as it 
has done before, 7o the contempt of cur ſove- 
reign Lord the King, his crown and dignity ? 

Does not pure and uncorrupted religion 
confiſt in purity of heart, and doing good 
attions to thoſe that are in need, as St. 
James ſays, (Ja. i. 27.) and does not this de- 
ſcription of true religion, cut off all ſuperſti- 
tion, enthuſiaſm, prieſtcraft, tyranny, and 
perſecution ? 


Tyranny and Perſecution, 


ENEMIES TO 


LIBERTY and TRUTH. 


A. HEN ſacred liberty a tiptoe ſtands, 
As if ſhe mus'd a flight to foreign lands, 

*Tis then high time to dip thy pen in ink, 
And to expreſs thy thoughts as well as think. 

B. But at ſuch times, tis dangerous they ſay. 
Silence is ſafer, or elſe faſt and pray. 

A. O no, ſeize on time's forelock e're he pals. 
And you will find yourſelf in no bad caſe. 
It is not yet ſo great that we ſhould moan 
Her abſence ; for if going, ſhes not gone. 
Come on then, and attempt to ſtop her flight, 
Let thy head diftate what my hand ſhall write. 
B. Prepare materials then, and write away, 
My thoughts are free, and freedom PII diſplay. 

Firſt to the perſecutor I will ſing, 
Who ſcandal does to every people bring, 
Thou angel of falſe light, Satan transform'd, 
Tou art the rebel that would Heav'n have ſtorm'd 


| There's not in hell an uplicr fiend than thee; 
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Envy to God and to his pureſt laws, 
Pretending to advance his ſacred cauſe. 
*Gainſt immorality, thou fiend, doſt brawl ; 
Yet thou'rt the moſt immoral fiend of all. 
No vice on earth or hell can outdo thine ; 
Becauſe thoud'ſt have thy envy tho't divine. 
Thou'rt not aſhamed to do thy brother ill, 
IIls of all kinds, and guiltleſs blood to ſpill, 
That with his blood religion may be nurs'd; - 
But that which does require it is accurs'd. 
It's irreligion to the laſt degree; 

The very ſummit of impiety. 

Tis the religion of incarnate devils, 

The ſanctifier of all human evils. 

And ev'ry church that perſecution uſes 

Is hated ; and religion moſt abuſes. 

Gainſt infide/ity thou vent'ſt thy ſpleen ; 

Yet thou'rt an infidel in practice ſeen, 

The worll of infidels, pretending faith, 

And yet believ'ſt not what the ſcripture ſaith, 
That God to ev'ry man will render right, 
According as his works are in his ſight. 
That he alone is judge of every heart, 

That he alone knows every man's deſert. 
How dar'ſt thou then, thou vileſt miſcreant, 
To think Almighty power 1s in want 
Of thy vile aid? How dar'ſt thou undertake 
To judge for him? thyſelf a God'to make? 


As 
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As if more wiſe, thoud'ſ ſnatch from him his rod, 
Correct his juſtice, be the God of God. 

Can'ſt thou in God believe? althoꝰ a prieſt 
Thou may'ſt be, thou'rt an hard'ned atheiſt. 
What tho' in words thou may'ſt the charge deny, 
Does not thy tongue give thy vile heart the lie ? 
Suppoſe. the charge is wrong, the caſe not ſo; 
But thou believ'ſt a God as other's do. 

The viler thou, O wretch, to diſobey, 

And act contrary to God's righteous way. 

Art thou a judge of hearts thou hypocrite ? 
Bring all thy deeds, thy doctrines to the light. 
But thou can'ſt not the free enquiry bear, 

Nor to impartial reaſon bend thy ear, 

This tortures thee, and makes thee mad to hear. } 
Seeing the ax unto the root 1s laid, 

Then fly*ſt to perſecution for thy aid. 

Thou can'ſt not ſtand the teſt, nor bear the ſhrifc 
Of thy own heart, if thy own heart thou ſift. 


Can'ſt thou approve of being thus ill-uſed ? 
Or can it pleaſe thee thus to be abus'd ? 


Tis againſt nature, wretch thou know'ſt right well. 
What deeds can more deſerve the pains of hell, 
Is this to do to men as thou woud'ſt fain 

Have them to thee return the like again ? 

What thou diſlik'ſt, what diſagrees with thee, 1 
Art thou a papiſt, it is Bere; 8 
But if a proteſtant 'tis b/a/phemy, ; 
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For of the firſt, the proteſtant's aſham'd; 

But t'other (for it ſhocks the ear) is blam'd , 

And yet both mean the ſame, tho' A 
nam'd. 

Can thoſe, who do God's attributes defend, 

And vice expoſe, and virtue recommend, 

Of blaſpbemy be guilty ? ſtrange indeed 

And very like ſome ſtrange myſterious creed. 


Can fire of earth or hell men unconvince 
The nat'ral truths they know by common ſenſe ? 


Or make thee men, in this one thing agree, 

That three are one, and one's the ſame as three? 

That each one is diſtinct, and yet the ſame? 

That of theſe three, two from the former came, \ 

Diſtinct in perſon, and diſtin in name; J 

Yet all have equal age, and each are known 

To be ſo much the ſame, that all are one ? 

Call you this faith ? would you this faith promote ? 

Can faith like food, be cram'd down peoples 
throat ? 

Prelatic pride, this only can promote. 

If thou, by reaſon, could'ſt ſupport thy cauſe, 

Thou would'ſt not call for help from civil laws. 

Who would not have men ſpeak their minds, hates 
truth; 

And would by perſecution ap its mouth. 

'Tis error only fears and feels its force; 


Therefore attempts to ſtop it in its courſe 
And 


_. 4 
And is the friend of all bypocrily, * f 
And every vice. The worſt of villainy | 4 
Deſcends from this accurſed Janus face; | 
All devil inward, and without all grace. 
Which Jeſus moſt of all againft inveigh'd, 2 


(With open ſinners he more friendſhip made) 

And only fear'd, and was by theſe betray'd. 

From this example, we may plainly ſee, 

No perſecutor can a chriſtian be ; 

But foe to Chriſt, and merits infamy. 

And he who puniſhes for bare opinion, | 

That church may rule, and prieſt may have domi- 

nion. 

A perſecutor is the ſeed of Cain; 

And would o'er free- born minds a tyrant reign. 
O liberty! thou great, thou glorious name, 

Thy reſidence is ever that of fame. | 

The land where thou vouchſaf'ſt to make abade, 

Is bleſt, as is the manſion of a God. 

Curs'd perſecution comes not in thy fight z 

Becauſe to all thou giv'ſt their nat'ral right. 

Under thy government all men have leave, 

Freely to think, and ſpeak what they believe, 

All may with freedom after truth enquire, 

And reaſon freely as wiſe men deſire. 

For reaſon, friend to truth, is honoured there, 

And error, tho' it lives, cann't domincer. 

Philoſophy maintains her princely ſeat, 


Wiſe nature there appears divinely great. 
F 
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All ſets there live, but can't each one annoy, 
For all their different ſentiments enjoy. 
And that which would by power ſuppreſs the reſt, 
Is by the power of juſtice there ſuppreſt: 
That liberty may not be over-thrown, 
Nor rebel tyranny uſurp the throne, 
No church has there a power above the reſt ; 
But all with gentle toleration bleſt. 
None at each others happineſs repine ; 
For your enjoyments are as free as mine. 
43 Th' authority of cuſtom, men, or books, 
2 Preſide not there with their brow-beating looks. 
| What enemies to freedom theſe have been, 
| By ſaddling all, that they have rid, with ſin. 
| And leading men in paths of error on 

Thoſe by their leadings have mankind undone : 

Have tyrannis'd in every cruel way, 
| Then liberty in public murder'd lay. 
N Truth there was trampied on with miry feet, 
And reaſon was not ſeen to paſs the ſtreet. 
Sincerity with wounds gave up the ghoſt. 
0 With her was every other virtue loſt. 
Hypocriſy prevail'd, and rul'd the nation, 
And pious clokes, and maſks were all the faſhion. 
Prieſts, monks, and fryars had deſpotic ſway, 
8 Their will was made their law, and who but they 
| And 
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For by diforder they their riches gain'd 

And by their unjuſt wealth, their unjuſt powe 
reign'd. 

Myſterious nonſenſe, and romantic tales, 

Were to mens eyes impenetrable ſcales, 

They could not ſee thro' theſe, and ſo become 

Slaves to imperious prieſts, and dupes to Rome. 

Should England's church be e'er deprav'd ſo far, 

As perſecution imitate from her, 

With ſanction of pretended blaſphemy ; 

The pious gilding of malignity, 

(For under this vague term whate'er they will, 

May be ſo call'd, their purpoſe to fulfil. 

All may be blaſphemy they can't confute, 

And give a juſt pretence to perſecute.) 

Jails, pillories, with fines, and Bridewell then, 

Like felons ſhall receive the beſt of men. 

Beware diſſenters then, for you mult feel 

The vengeance of their perſecuting zeal. 

This Heav'n avert, and grant theſe idle fears 

May be as ghoſts that to falſe ſight appears. 

God give to all our clergy more of grace, 

Than they ſhould cer be ſuch abandon'd race. 

But be as guards for reaſon's fate defence, 

And drive the perſecuting Hydra hence; 

Retrieve the glory that our fathers won, 


The race of righteous liberty to run. 
F 2 That 


And while they rul'd, no order they maintain? d, and « 
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That men may not by vile oppreſſion mourn, 
Nor long for truth and virtue's ſafe return. 
Thar men may think and ſpeak, and act aright, 
And faint like kypocrites, who hate the light, 
With burning zealots, fly to tyrant Rome, 
There ſkulk for ſhelter in eternal gloom, 

When friends to liberty would curb the power 
Of its ſworn foes, they watch the fatal hour, 
And ſeek the means to vent their venom'd gall; 
To envy's aid the civil power they call, 

That civil power their envious hearts may ſcreen; 
And zeal for piety may gild their ſpleen, 

And aid weak arguments with mighty terror, 
(For reaſon never can defend an error.) 

That civil power the reproach may bear, 

And perſecutors they may not appear, 
Becauſe unmaſk'd the world ſees what they are. 
When the falſe mafk of godlincis is torn 

From hypocritic ſaints by whom *tis worn 

To ſcreen impoſture, the ſcreen makers come, 
And act like the inquiſitors of Rome. 

And papiſts who are even on the watch, 

Wait ev'ry opportunity to catch 

The ſparks of diſcontent in church and ſtate, 
And blow them to a flame with fervent heat, 
As when the Ifraelites from Egypt came, 
Egyptian ruffians mix'd with Iſrael's name; 

So popiſh minions do with churchmen join, 

To hunt the deer, defigg'd fur death, combine, 


The 
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The church to ſcandalize ; for 'tis their aim 

To blow up perſecution to a flame 

The proteſtants among, them to deſtroy, 4 

And being to mother church triumphant joy; 

A church, whoſe falſe traditions have beguil'd 

The world, and all philoſophy have ſpoil'd, 

And true divinity ; becauſe thereon 

It ſtands, and muſt E nature ſtand upon. 

Can ſprings, which thro' the mines of arſnick fink, 

In riſing up, be pure and fit to drink? 

As well traditions from that church receiv'd, 

Be fit implicitly to be believ'd. \ 
Thro' nature out, the ſtrong the weak ſubject; 

And harder matter the molt fott, diſſect. 

Upon this principle, church policy 

Has wrought itſelf to might and dignity ; 

Making their weaker foes to ſuffer firſt; 

Thoſe being vanquiſh'd, then proceed they durſt 

The ſtronger to attack with all their might ; 

Some they ſuppreſs, and ſome they drive to flight, 

The ſkulking jeſuits, popiſh tutors theſe 

Thus ſeek the whore of Babylon to pleaſe. 

The martyr making church, all ſtain'd with blood, 

The cruel murderer of all that's good. 

Britons, beware of ſuch, your freedom prize, 

And let no popiſh arts put out your eyes. 

Fierce wolves are oft in harmleſs ſheep-ſkins ſeen, 

And with religious maſk conceal their ſpleen. 

You that diſient beware, in time beware, 
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Your liberty preſerve with proper care. 
| Religion 
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Religion faiſe, by falſhood men deceives, 
And he moſt fooliſh is who moſt believes; 
Yet this it moſt requires for its foundation, 
Not being built on ratiocination. | 
Vice it maintains, and vice it ſanctiſies, 
Thefts, murders, frauds, hypocriſy, and lies. 
And falſe religion to ſupport its cauſe, 
Needs perſecutions aid, and civil laws ; 
Needs facred maſks, to make the foul appear 
As the commands of God, exceeding fair 
Needs ignorance of God to ſet it forth; 
Needs a falſe God to give it real worth; 
Needs ſacred gilding to gloſs o'er its deeds ; 
And prieſtly pomp, and prieſtly power it needs. 
So tyrant kings need arbitrary power, 
To ſcreen themſelves in an avenging hour. 
In true religion no ſtrange wonders ſtare, 
For all its laws moſt reaſonable are : 
And God ne'er does unneceſſary things, 
To convert kingdoms, common-wealths, or kings. 
The laws of God, who does by wiſdom reign, 
Are univerſal light, and at all times are plain ; 
Like the eternal, neither time nor place 
Can alter, nor from human minds erace : 
But falſe religion's a politic law, 
Deſign'd to keep th* ungovern'd herd in awe, 
By threat'ning men with everlaſting pains, 
And promis'd pleaſures in th' etherial plains, 
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To keep from evil deeds the brutiſh brood, 
And to allure them to what's juſt and good, 
If this alone be all our rulers aim, 
For truth's ſake, let our rulers own the ſame ; 
Be then divines with their deceits diſmiſt, 
And let us in their ſtead the /awyers liſt, 
Let theſe to us the ſenate's laws declare, 
How neceſſary and how juſt they are; 
What's their extent, what evils to redreſs, 
What they muſt ſuffer who theſe laws tranſgreſs. 
What ruin they upon themſelves do bring, 
Who diſregard the law, th' eſſential thing; 
What trouble to their friends tranſgreſſors give, 
Who to the law in diſobedience hve ; 
And how to ſocial good ſuch order tends, 
*T will better anſwer all politic ends; 
Shew how perverters of good laws are baſe, 
By proſtitution vile, to ſerve a caſe ; 
Who to ſcreen evils by unjuſt pretence, 
Do by the letter ſacrifice the ſenſe ; 
But when the laws to vile oppreſſion tend, 
Let theſe law teachers ſtrive the law to mend; 
Let every pariſh lawer repreſent | 
The grievance, for redreſs by parliament. 
Theſe uſeful ſet of men, who'll dare to ſay, 
They wil! not honeſtly deſerve their pay; 
E'en quakers would to theſe men give their dues, 
And who to hear ſuch teachers would refuſe, 
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This would be policy without a fraud, 
And ignorant men would be by knowledge awd; 
For men the laws that are to rule the land 
In order to obey, ſhould underſtand : 
But England's laws are ſo voluminous, 
Much ſtudy is required to know their uſe. 
And if ſalvation be the gift of Heaven, 
Without a prieſt the bounty may be given; 
For God no verbal formal ſervice needs, 
But inward reverence and virtuous deeds. 

The goſpel is this light divinely true 
If underſtood, but what's that light to you 
Who uſe not your own eyes, or put them out, 
And are in darkneſs led, and grope about? 
Who freedom ſeek not, nor for truth enquire, 
Nor the juſt government of truth defire, 
Who dare affirm mankind muſt be deceived, 
And to be govern'd, be oppreſt and priev'd ; 
Whoſe reaſon is a ſlave to fear and ſloth, 
And yield the reins to tyranny by both 
Theſe dunghill muck worms chuſe the earthly grain, 
Rather than truth and liberty maintain. 
Daſtardly ſouls who fearing to be free, 
Vindicate villains and hypocrily ; 
Ignoble minds of th' Iſſacharian tribe, 
Who give up truth and freedom for a bribe. 
But God and virtue he who dares defend 
Againſt falſe gods and vice is mankind's friend. 
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Immoral conduct ſanctified, betrays 
To flavery and ruin various ways; 
Bad precedents, bad conſequences draw, 
Vices when ſanctified as heav'ns high law, 
Are bad examples which miſlead the mind, 
Depraving all the morals of mankind. 
Who ſeek to free mankind from this deceit, 
Deſerves protection from the good and great: 
Tho' he who aims mens darkneſs to diſpel, 

Shall rarely at the firſt be treated well. 
Like Anxer, firſt reformers were deſpis'd, 
And perſecuted, and ſo ſtigmatiz'd ; 
Tho truth and reaſon in their writings flow'd ; 
And virtue with immortal ardour glow'd. . 
But his ENQUIRER very few can ſee, ] 
Tho' FREE *twas wrote, to read it is not free, \ 
Therefore mens judgments muſt fuſpended be 
What jn one age has been condemn'd with ſhame, 
Has in another age been rais'd to fame. 
Unleſs mens writings to the light come forth, 
How can we form a judgment of their worth ? 
But what are ſtifled with exceeding care, 
Muſt ſtrike ſuch blows as make the ſtiflers fear. 
Notions by arguments ſhould be diſputed : 
If weak and bad, they're eaſily confuted. 
Such never ſtifled are, but made t'appear, 


When wits not pungent, nor the reaſon clear, 
That all may know how weak thoſe notions are. 
But prieſteraft to detect, has ever been 
With prieſts no venial, but a mortal fin. 

Chriſtians indeed, wi th Chriſtians ſhould agree, 
But as for Annet, of what ſect is he? 
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He is a Deiſt, Deifts wwe ſbould fray, 
Well, theſe like dogs preſerve the ſheep from prey, 
If theſe firſt ſuffer by politic teſt, | 
By penal laws their arguments ſuppreſt ; f 
By the ſame power are overcome the reſt. 
The cauſe is weak*ned when a breach is made; 
It ſoon grows wide, if not directly ſtaid. 
He thought himſelf perhaps a match for prieſts 
But not at weapons us'd to conquer beaſts, 
The weapons of philoſophers and kings, 
Reaſon and power are very different things; 
But fair antagoniſts all uſe the ſame, 
And thoſe who do not ſure are much to blame. 
Did he them wound in body or in limb, 
Juſtly in body they might puniſh him. 
But argument ſhould argument oppoſe ; 
For argument 18 not made good by blows, a 
Which want of ſcholarſhip and temper ſhows. 
That error is a dwarf, I've heard it ſaid, 
But truth a giant wants no human aid ; 
The difference is ſo exceeding great; 
With wiſdom's weapons truth cannot be beat. 

Grant he's a Deiſt, will his ſufferings tend 
Chriſtianity to men to recommend? 
No, no, *tis always ſeen the ſuffering party 
Increaſe by ſufferings, grow more ſtrong and hearty. 
And by well-known experience it is found 
That as one gains, the other loſes ground. 
But when they're all entirely put to death, 
You ſtop their reaſons when you ſtop their breath. 
Till all are ſafe convey'd o'er Stygian lake, 


You can no ſafety in dominion take. 
* It 
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It is the only way to overcome; 
By death and tortures copy after Rome. 
Deiſts are proteſtants without diſpute, 
And none the papiſts better can confute, 

If he's a Deiſt, are not Deiſts men ? 
And reaſoning to be reaſon'd with agen ? 
But if you have recourſe to human laws, 
Do you not fairly give him up the cauſe ? 
Are you not then outdone in argument ? 
Therefore with other weapons you are bent 
To vanquiſh your opponent's right or wrong, 
And ſilence the unanſwerable tongue. 
But by compelling not to ſpeak a word, 
No ground for boaſt or triumph does afford. 
For thus, in order to make ſure your game, 
You barter for't, your honour and your fame. 


_ 


You qwn you're conquer'd by their wiſe diſcourſe, - 


When to refute, your argument is force. 

No way is left you but to perſecute, 

To ſilence argument and ſtop diſpute. 

You are confuted by ſuperior ſenſe, 

When all your refuge is 1n violence. 

At this the Deiſts triumph in their cauſe, 

When your defence refts wholly in the laws, 
Which may religions of all kinds defend, 

And with an equal juſtice recommend, 

Is this at laſt the only refuge left? 

And are you of all arguments bereft ? 

For goſpel ſuccour ? ſome may ſure be brought, 
Or 'twill appear you underſtand it not. 

Flee idleneſs, attack what foes have writ ; 

If falſe, cepel their ſophiſtry with wit ; 


If truth appear, confeſs it and ſubnut. 
G 2 But 


(16) 

But let the Deiſts then have all fair play, 
And bear with patience what they have to ſay, 
Not ſilenc'd let them be, nor writings ſeiz d, | 
How would ſuch practice on your ſide have pleas'd 5 
Would you not cry aloud they act unfair, 
And that your adverſaries did not dare 
To let your champion's reaſon face the light, 
As knowing well their cauſe would ſuffer by't. 
Daſtardly fouls ! diſhoneſt knaves ! you'd (ay, 
Who dare not let your reaſons ſee the day, | 
Nor ſuffer you yourſelves to vindicate, 1 
Such unfair practice you'd abominate. 
Juſt as you would that men ſhould deal by you, 
So deal to them, and give to all their due; 8 
This light of nature is the chriſtian's too; 

When felons are by coui ſe of law condemn'd, | 
That no one ſhould their vice or cauſe defend, 
*T'is openly declar'd to public known, 
That juſtice by th* example may be ſhown !: . 
But if a Deiſt is by law. condemn'd l 

| 


Without an argument, defence, or friend, | 
His crime, and -his accuſer, both unknown : | 
(For of particulars we know not one) | | 
This can for an example be to none. 

Th' intention of the law is here made void, | 
As an example, juſtice is deſtroyed ; | 
Becauſe the writings that ſhould all reveal, 

By ſeizing and ſuppreſſing they conceal. 

None can example take for ſelf-defence, 

Unleſs it means, that law-ſuits may commence 

Againſt whatever may offend the church, 
How ſadly then are lay men in tae lurch, 


Wha 


CY..-. 

Who can't receive the dogma's prieſts impoſe, 
But muſt the ſentiments of truth diſcloſe ? 
For every one ſhould have unbounded leave, 
That to reject which he cannot believe, 

Is it not right, and fitter much to ſay, 
Come forth, ye Deiſts, argue free you may, 
We fear you not, diſplay your brighteſt ſenſe; 
By argument we'll vanquiſh your defence. 
We're always ready to receive your fire, 
Fair argument is all that we deſire, 
In battle *ray, bring forth your numerous hoſt 
Of mighty reaſons, we for, all your boaſt, 
Will level your entrenchments to the ground, 
With your defeat our glory ſhall be crown'd : 
For human reaſon gainſt ſuperior light, 
Can never ſtand the teſt in open ſight. 
For reaſon ſure by revelation's aid 
More glorious and invincible is made : 
For revelation is a power divine; 
And therefore makes our reaſon brighter ſhine. 
And ſupernatural power muſt ſurpaſs 
All that is human, natural, and baſe. 
Ye chriftians, fear not then to put to flight 
All that are enemies to goſpel light. 
But, grant them all that reaſon can demand, 
If what is right and true you'd underſtand. 
Proclaim it then aloud, and be it known 
You ſcorn all victory unfairly won; 
All falſe and unfair dealings you diſown: 
That arguments to prove the goſpel force, 
Shall be in irrefutable diſcourſe : 
That by enlightened reaſon all may know 
Thoſe heav'nly truths which from the gofpel flow. 

Of 


( 18.) 

Of goſpel falth, J as a chriſtian boaſt, 
And am not in a maze of error loft, 
For I can make the goſpel light appear, 
As good, deſirable, as wiſdom clear. 
But what's call'd orthodoxy, is a ſhame, 
| Reproach to chriſtian faith, and chriſtian name. 
I can without all contradiction prove 
The goſpel revelation's that of love, 
And light, and underſtanding from above. 
By theſe our Maker and mankind we pleaſe ; 
And he wants every grace that wanteth theſe. 
Thus the whole truth in cleareſt terms are told ; 
And prieſts and biſhops can no more untold. 
But faith call'd orthodox, none can maintain 
Againſt the Deiſts all attempts are vain. 

To know the goſpel, Chriſt muſt firſt be known, 
For that's the baſis it is built upon. 
And knowing this aright, you have the ſoul 
Of pure chriſtianity, and know the whole, 
As God's a ſpirit, ſuch mult be his fon, 
The offspring by the parent may be known : 
And what the parent is, the offspring too, 
Throughout the univerſe the ſame we view ; 
And what's the univerſal law of nature, 
Remains unchang'd the ſame in the Creator. 
What is of ſpirit born muſt be a ſpirit , 
And what is born of fleſh muſt fleſh inherit. (1) 
Thus taking Chriſt, with ſcripture well agrees; (2) 
Unvails its light, reveals its myſteries ; | 
Makes all things eaſy, rational, and plain, 
And countenances nothing wild or vain. 
Chriſt is Gad's nature in mankind, that fon 
Which reconciles 1n union both as one. 


From 


(19), 
From God is Chriſt the guide of every mind, 
That word or law in man by him affign'd. 
Deiſts it KEASON call, the Quakers Licar, 1 
(Tho' many comprehend it not aright) 
A power revealing truth to mental ſight. 
Or uncorrupted nature, all's the ſame; 
We only differ in a different name. 
The Deiſts therefore we may chriſtians call, 
The leaſt corrupted, the moſt ſpiritual, 
But by mens darkneſs, not perceiving this, 
The way of truth and righteouſneſs they mils, 
Or underſtand not, nor yet one another, 
And brother perſecutes and hates his brother. 
Look inward chriſtians, only there you can 
Find Chriſt, who 1s in you the ſpiritual man. 
Tis not an ignis fatuus, that ſpright, 
By many claim'd, and each fee different by'r. 
Tis not that various, not that boiſt'rous wind, 
Which outruns reaſon, and leaves ſenſe behind. 
Tis no falſe fire that deludes the ſight, 
But 0i/; ining with eternal light. 
»Tis purity of heart, known by its fruits; 
It ſearches, all things, but ne'er perſecutes 
True guide to conſcience, and the good man's 
friend : 

But vice and error it will not defend. 

The light of truth the chriſtian law diſcloſes, 
Stands not on any baſis built by Moſes. 
But on a firm foundation of its own, | 
The rock eternal, and by this *tis known. 
"Tis no new upſtart thing, but old, as nature: 
In goodneſs great, that nothing can be greater ; 


In 


"> } 


In wiſdom wiſe, that nothing cap be wiſer ; 
Man's everlaſting guide, and true adviſer. 
Th” God in man, is man's true Saviour Chriſt , 
Man is in him triumphant, and rejoic'd. 

By nature this a Saviour is from evil, 

Not in bare name, and triumphs o'er the devil. 
The ſpiritual nature only can ſubdue 

The brutal, and conduct it by its clue. 

For in mankind two natures do appear, 

And they the ſpiritual and brutal are. 

The God in man does man's low nature raiſe, 1 
And thus exalted celebrates his praiſe. 5 
This man's Redeemer is from ev'ry ſin, 
And ſanctifies the heart and makes it clean, 
It love inſpires, regenerates the ſoul, 

And makes that pure which before was foul ; 

So that by this divine, ſuperior aid, | 
The ſoul is not of death or hell afraid. | 

This Deiſts know, and who are ignorant, „ 
Knowledge of Chriſt, and of his goſpel want: 45. 
Becauſe they look without thoſe things to find RY 
Which ſpiritual are, and therefore in the mind. [= 
Theſe carnal chriſtians conſequently are, 
And darkly ſeek they know not what nor where. 
Cenfounded both by Jew and Gentile ſchemes, 
Mixtures of mongrel faiths, and waking dreams. 
But inward light does all th' infection cure, ; 


Deiſts are chriſtians uncorrupt and pure, 
Nor Jew nor Gentile mixture can endure, 
Both reverence one God, and both adorc, 
Omniſcient wiſdom and Almighty power. 
You 


( 21 ) 

You-who diſcern theſe truths with inward eyes, 
Will deiſts love, and as true chriſtians prize; 
And the true reaſoning mind will make you juſt\ 

and wiſe. 
The deiſts with diſſenters ſhould unite, 
To aid the weak againſt ſuperior might, 
And find aſſiſtance when their needs require, 
Againſt oppreſſion and tyrannic ire. 
For creeds and ſuperſtitions cannot pleaſe, 
Nor babble, nor proud pomp, ſuch men as theſe. 
Would they but act as ſuch men ought to do, 
It would'cement their ſtrength, and friendſhip too. 
Sticks ſcattered may be broken, but combin'd, 
And many, match the ſtrength of human kind 
To break them altogether. Let them then, 
In ſocial harmony combine like men. | 
If deiſts thus politically acted, 
Their numbers would be mighty when collected. 
More weak ſhould be more wile, and join in love; 
Let ſerpents wiſdom teach the harmleſs dove, 
From ſocial ties all moral duties flow, 
Men in no ſocial hfe, no virtue know. 
The mind the body governs, and directs; 
But does itſelf ſubmit to outward acts. 
For its ideas it receives from thence, 
None are innate, but all begot by ſenſe. 
As outward things the ſenſes ſtrike, ſo theſe 
The paſſions ſtrike with pain or pleaſing eafe; 
And theſe as ſprings the limbs or body move, 
And thoughts, as if deſcending from above, 
Which thoſe who're ignorant of nature's laws, 


Falſely aſcribe to ſupernatural cauſe. 
] * So 


( 22 ) 
So blind's the mind that's not by nature taught, 
Nor by wiſe obſervations as it ought. 
The mind appears to act as if moſt ſree, 
Becauſe our thoughts cannot confined be, 
But are unbounded by all human powers, 
Not our own minds can be control'd by ours. 


For who, when troubles does afflict his breaſt, 

Has power to make his troubled mind at reſt 3 

And as to us by nature things appear, 

As theſe our judgments form, juſt ſuch they are, 

How impious ! how tyrannical ! *tis then 

To claim dominion o'er the minds of men ! 

To form them articles of faith and creeds, 

From ignorance of nature this proceeds, 

Or ſomething worſg. Wha would mankind con- 
vince, 

Muſt do't by reaſon and by cammon ſenſe. 

All other methods are as vain, as frail, 

Is the right means of a true faith, a Jail ? 

Or is a pillor'd head plac'd fair in fight, 

A proper means to ſet the judgment right? 

Or can exacting fines, the mind conſtrain 

To think what's falſe is true, or myſteries plain 8 

Or is't a prniſhable crime to ſeek 

The truth, and as our reaſon dictates ſpeak ? 

Vain all theſe ways, and vile; no worldly force 

The mind can bind : but rational diſcourſe 

May irreſiſtibly the light diſplay, 

- And drive the errors of the mind away. 

. Now put the caſe, a man the wrong believes, 

Is not the ſentence odd which he receives, 

When ! ſent to ſet him right, to murderers, whores, 


and thieves. 
C hrife's 


1 


( 23) 
Chriſt's kingdom is not bf this world we read, 


The mind's a ſpiritual world, and Chriſt's its head: 


The light of conſctence 33 God's word within, 
Which ſhews us what is error, what is ſin, 
What is the righteouſneſs requir'd of Heav'n, 
And what is truth by revelation giv'n. 

The Jaw of God, man's pure and perfect guide, 
Unchangeable, is, was, and will abide. 

For all God's laws are like himſelf moſt pure, 
And being perfect ever muſt endure. 

In him they are, from him they therefore come, 
And all may find theſe in themſelves at home. 
Thus in the kingdom of the mind preſides 
Chriſt o'er his ſubjects, and his law them gunles. 
His powet 1s not wahting to controul 

In his dominion, every ſubject ſoul, 

So he no vicar under him deputes 

None ſhare his power, nor his attributes, 

And as each chriſtian is of Chriſt a limb, 

The perſecutor pe: ſecuteth him. 

Who would'preſumprtuouſly ver faith preſide, 
Renounces Chriſt his ſovereign and guide. 
Chriſt is right reaſon in the human mind, 

In following this we ſatisfaction find. 

% Reaſon of all endowments is a beam 

„O Of God's own light, a ray deriv'd from him.” 
It is the greateſt light from Heav'n receiv'd, 
The only worthy one to be believ'd. 

All principles mult by this light be try'd. 

Is it not then man's beſt and ſureſt guide? 

For that to which all others is the teſt, 

Muſt needs for certainty excel the reſt. 


H 2 Rea- 


if 


( 24 ) 
\ Reaſon, a man in his true ſenſes faves ; 
Who reaſon wants, or ſtupid 1s, or raves. 
Reaſon's man's light, not that reveal'd by prieſt, 
And th* only difference makes *twixt man and beaſt; 


"Tis the mind's cye, the ſight of every ſoul, 
And ſees what things are fair, and what are foul, 


Thoſe who reject it, reject all that's good; 

And theſe are all the reprobated brood. 

Wild and enthuſiaſtic thoughts poſſeſs 

Thoſe that another light than this profeſs, 

Their paſſions it inflames, and not ſubdues, 

God they belie, and man they much abuſe. 

Their zeal's extravagant, devotion wild, 
The pureſt things are by this ſpirit ſoil'd. 

From hence it does convincingly appear : 2 


Man's natural light is Chriſt, or reaſon clear 
That deiſts and true chriſtians brothers are, 
Chriſt is the chriſtian ſpirit in us all. 
And break's down enmity's partition wall, 
As it did Jews and Gentiles heretofore, 
It unto friendſhip opens wide the door, 
Of man with man, as brethren without guile, 
And man to God has power to reconcile. 

As this land is once more from war at reſt, 
With philoſophic freedom be it bleſt. | 


Critics forbear your cenſures and your ſpleen, 
If truth and common ſenſe be found herein. 
For graces that fine poetry adorn k 
But rarely with philoſophers are born; 4 
Becauſe its ſpirit more in fiction lies, 

In words, and wonders, than in verities. 


Some 


( 25) 


Some gentlemen plain cloathing moſt affect, 
And gaudy trimmings with gold lace reject; 

So homeſpun truth to ſome more joy affords, 
Than pomp of ſtile, and froth of ſwelling words. 


(1) John iii. 6, As that which is born of the fleſh, 
is fleſh ; and that which is born of the ſpirit, is ſpi« 
rit. So a body of fleſh and ſpirit is begot by a 
body of fleſh and ſpirit. 

(r) Rom.viii.g. But ye are not in the fleſh, but in the 
dirit; if ſo be that the ſpirit of God dwell in you. 
Now, if any man have not the ſpirit of Chriſt, be is 
none of his, By this it appears, that the ſpirit of 
God and of Chriſt are the fame, and this is in every 
man; for 

John i. 9. The true light, lighteth every man char 
cometh into the world. Conſequently, the light of 
every man is Chriſt, which is alſo called the word of 
God., v. i. that is, his law is in all men; for Chriſt 
is an inward principle, Gal. i. 15, 16. But when it 
pleaſed God to reveal his ſon in me. Chap. iv. 9. My 
little children, of whom I travel in birth till Chriſt be 
formed in you. And Gal. iv. 6. Becauſe ye are ſons, 
God has ſent forth the ſpirit of his ſon into your hearts, 
crying, abba, Father. The ſame ſpirit the fon had is 
in you, whereby you know that God is your Father 
by which (Epheſ. iv. 23, 24.) You are renewed 
in the ſpirit of your minds; and have put on the 
new man, which after God is created in righteouſneſs 
and true holineſs. Therefore, 

2 Cor. v. 7. If any man be in Chriſt, he is a new 
creature: Thus (Coloſ. iii. 10.) Je have put on the 
new man, which is renewed in knowledge, after the 

image 


8 


( 26 ) 
zmage of him that created him. That is, it hath the 
reſemblance of the divine nature. 

2 Cor. viii. 5. Know ye not then your ownſelves, 
ow that Jeſus Chriſt is in you, except ye be repro- 
bates ? Conſequently 

The goſpel-word or law of God, is of a ſpiritual 
nature in man, as John vi. 45. It is written in the 
prophets, (Jer. xxxi. 31, Cc.) They ſhall be all 
taught of God. Every man therefore that hath heard, 
and hath learned of the Father, ſaid Jeſus, cometh 
unto me. And as St. Paul ſays, Heb. viii. 10, 17. 
alſo x. 16. This is the cavenant I will make with 
them after thoſe days, ſaith the Lord; I will put my 
laws into their hearts, and in their minds will I write 
them. (2 Cor. ii. 3.) And thoſe in whom they are 
written, are (2 Cor. ii. 3.) manifeſtly declared to be 
the epiſtle of Chriſt, written not with ink, but 
with the ſpirit of the living God; not in tables 
of ſtone, but in fleſhy tables of the heart. It is 
plain then, that the law of nature is the law of 
God, and that God writes or manifeſts his laws in 
the hearts of men. St. Paul ſaid, Rom. vin. 2. The 
law of the ſpirit of life in Chriſt Feſus, has made me 
free from the law of fin and death, The law of the 
ſpirit of life in Chriſt Jeſus, 1s the living law in the 
ſpirit * ? Or the law of that ſpirit of life which was 
in Chriſt Jeſus, frees us from the power of fin, and 
the fear of death. Thus the doctrine of Jeſus is 
the law of uncorrupted nature, which is the perfect 
law of God; THIS is PURE UNSPOTTED CHRIS Ti- 
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